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The Dual Work of the High Priest: Jesus and the Spirit in 

the Sanctuary 
 

Introduction 

 

This paper examines, from the perspective of the Sanctuary, the salvific work of 

Christ and the Holy Spirit from the Cross to the eradication of sin from the universe.
1
  

In the post-Calvary work of atonement, Christ continues to be seen in a position of 

pre-eminence as the High Priest.  Also, the character of the Holy Spirit comes to 

prominence, as one author states, “[t]he age of the Spirit began at Pentecost.”
2
  

This paper will briefly review the functions of Christ and the Holy Spirit as 

depicted by inanimate symbols within the apartments of the Sanctuary.  The larger 

bulk of this work will consider the sole role of the High Priest and the dual 

intercession and suggest a harmony to the paradox of one Mediator and two 

intercessors.  

The Sanctuary, Its Furnishings and Articles 

 

The Seventh-day Adventist doctrine of the Sanctuary is described by critics and 

adherents alike as “the foundation and central pillar of Adventism.”
3
  While there 

exists some division among Adventists as to how much about the sanctuary in heaven 

is literal, many of our scholars agree that it is a real place.
4
  In the Handbook of 

Seventh-day Adventist Theology, Angel Rodríquez writes, “Hebrews, following the 

teachings of the OT, argues for a real sanctuary in heaven.”
5
  

Frank Holbrook, in his work The Atoning Priesthood of Jesus Christ, describes 

the functions symbolised by the furnishings and articles of the Sanctuary.
6
  Of 

particular note are the menorah (seven branched lampstand), the golden table, and the 

altar of incense.
7
  

Holbrook makes four points about the menorah which point to it symbolising 

the work of the Holy Spirit.
8
  He summarises, “[t]he menorah of the sanctuary 

symbolized the multiple operations of the life-giving, omniscient and omnipresent 

Holy Spirit.”
9
  The work of the typical priest in tending the lamps represents the 

“actual, multiple operations of the Holy Spirit directed in all His operations by 

humanity’s High Priest, Jesus Christ!”
10

  On its own, though, the menorah does not 

tell anything about what these actual operations are.  It only represents the qualities of 

the Spirit – life, knowledge, presence and power.  
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The golden table and the bread of the presence represented another function in 

the atonement.  The bread was regarded as a sacrifice/offering (Lev. 24:9).  Holbrook 

describes offerings as “pictorial prayers, illustrated prayers,” and goes on to infer in 

the bread offering a prayer akin to “give us this day our daily bread” (Matt. 6:11).
11

  

This offering also is said to point to Christ, the living bread (John 6:35), though this is 

in a spiritual sense.  

The final piece of furniture to consider is the golden altar of incense.  The 

incense is burnt upon it and is described in Revelation as being mingled “with the 

prayers of the saints” (Rev. 8:3, 4).  The incense represents the merits of Christ.  “His 

merits, like incense, render our prayers acceptable when He intercedes at the same 

time for us.”
12

 

The High Priest as Mediator 

 

The author of Hebrews argues that Christ is a High Priest “after the order of 

Melchizedek” (Heb. 7:17).
13

  However, it is largely in the book of Leviticus where we 

find His work described.  The ascended Christ is presented in the New Testament as a 

real personage at the right hand of the throne of God.
14

  This presentation of a real 

person, ministering in a real place, also highlights the reality of the Father as a real 

person as well.
15

  Thus Paul writes to Timothy, “there is one God, and there is one 

mediator between God and men, the man Christ Jesus” (1 Tim. 2:5).    

 

At once the question comes to our minds: What is a mediator and why is a 

mediator between God and man necessary? The English word mediator is 

taken over from the postclassical—specifically, ecclessiastical (sic)--

Latin. The term is derived from the adjective medius, meaning ‘middle’ or 

‘midst.’ A mediator is one in the middle, a go-between for two parties. 

The Greek word mesitēs, found in 1 Ti 2:5, is also derived from an 

adjective, mesos, meaning ‘in the middle.’ A mediator is one who 

establishes a relation that otherwise would not exist. A mediator 

represents each of the two parties to the other and brings them together.
16

  

  

Specht goes on to summarise, “[t]he function of this Mediator is to represent 

God to men and men to God in order to effect the salvation of sinful human beings 

and thus bring God and humanity together.”
17

  So Christ is spoken of in synonymous 

terms as High Priest and Mediator, both of which carry exclusivity.  Looking at this 

last remark, we see that not only is a Mediator/High Priest to represent humanity to 

God, but also God to humanity.  
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An evangelical summary of Christ’s post-ascension work as High Priest might 

read like this:  

Jesus Christ the High Priest entered the Holy Place of God and (1) 

presented His blood once and for all to the Father, obtaining eternal 

redemption (Heb. 9:11-14; 10:12); (2) presented Himself as the Son of 

Man to the Father for humanity (Dan. 7:13-14); (3) sat down at the right 

hand of the Father indicating that our redemption is complete (Heb. 

10:12); (4) became the Head of His body (Eph. 1:20-23; Col. 1:18); (5) 

gave gifts to the body (Eph 4:7-13); (6) empowered the body, it is Christ 

in you the hope of glory (Col. 1:26-27); (7) intercedes for us (Rom. 8:34; 

Heb 7:25); (8) prepares a place for us (John 14:2); and (9) waits for the 

time when His enemies are made His footstool (Heb. 10:13).
18

  

 

To this, some Seventh-day Adventists would add the work of pre-advent 

judgement and cleansing of the sanctuary.
19

  While these listed aspects of Christ’s 

ministry are all true, there are some other features that have been little dwelt upon.
20

  

These elements portray little of the representation of God to humanity.  While the 

typical high priest spent time officiating in the typical sanctuary, he also had roles to 

perform among the congregation in both the daily and yearly ministration.  Foremost 

among these was as a teacher, in word and example: 

A statement in Deuteronomy reminds us that the priest or Levite also 

acted as a teacher: the Levites ‘observe thy word . . . they teach thy 

precepts to Jacob, thy law to Israel’ (33:9-10). It was the priests’ duty ‘to 

make a distinction between sacred and profane, between clean and 

unclean, and to teach the Israelites all the decrees which the Lord has 

spoken to them through Moses’ (Lev. 10:10-11). Knowledge and 

understanding of God's laws (da’at) and the ability and authority to teach 

and guide (tôrāh) the people were essential if the priest was fully to 

discharge his function (cf. Lev. 14:57; Hos. 4:1-2; Mic. 3:11; Ezek. 7:26). 

Ezra would later be a model in this regard (Ezra 7:10).
21

 

 

There was also a work that the high priest would do among the congregation on 

the Day of Atonement, reading from the Torah.
22

  If these things above are also duties 

within the typical priesthood, then we should expect the antitypical High Priest to 

perform them also.   

 

The Work of the Spirit among the Congregation 

 

Revelation presents Christ in the midst of the seven churches (Rev. 1:13 cf. 20; 

2:1).  Many have seen this as only a vicarious presence, with Christ unable to be 

personally present, but present through another person, the Holy Spirit: 
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Why would it be to their advantage to have Jesus leave and the Holy Spirit 

come to take His place? Because since Jesus had taken on human nature 

He was subject to the limitations of time and space. Therefore, He could 

be in only one place and with one group of people at a time. But the Spirit 

is not so limited. Hence, Jesus had to go away and return through the 

Spirit in order to be forever present. Our Lord also ‘ascended far above all 

the heavens, so that he might fill the universe’ with His presence (Eph 

4:10, NEB).
23

 

 

What should become apparent is that if the Holy Spirit, as a separate personage, 

is seen as doing the work of the High Priest here on earth, then we are faced with not 

one, but two mediators.  In light of statements that the Holy Spirit also intercedes 

(Rom. 8:26), there seems to be a paradox of one High Priest/Mediator, but two 

intercessory works.
24

  

A fresh look at the farewell discourse in the Gospel of John may go some way 

to harmonising these thoughts.
25

  Typically, Christ’s statements about the ἄλλον παράκλητον have been taken ontologically – referring to another individual.  It is 

proposed here that it is not a distinction in identity, but in economy that is meant in 

this passage.
26 

Looking first at the passage in John 16, we see that the various roles described 

there equate to the work of the High Priest among the congregation: convict 

concerning sin, righteousness and judgement (8-11), teach truth (13-15).  These have 

a parallel with the priestly work of distinguishing between sacred and profane, and 

instructing in the law.  Thus the Holy Spirit is here described as doing the work of the 

High Priest.  

It is in John 14 that we need to inquire as to the identity of the Paraclete.  Before 

entering into that topic, Christ speaks of the exclusivity of His place in salvation in 

terms reminiscent of the sanctuary cultus.  “I am the way, and the truth, and the life. 

No one comes to the Father except through me.” (verse 6.)
27

  Christ’s opening 

statement about the Helper is found below: 

16
And I will ask the Father, and he will give you another Helper, to be 

with you forever, 
17

even the Spirit of truth, whom the world cannot 

receive, because it neither sees him nor knows him. You know him, for he 

dwells with you and will be in you. 

 

It is no wonder that many see a new individual being spoken of here, by the 

word ‘allos’.  Typically, this word does connote a distinction of separateness, but in at 

least one other case, also involving the Spirit, it does not.
28

  Even a casual reader will 
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have observed that Christ often refers to Himself in the third person, so it is within the 

realms of possibility that Christ is doing so here.
29

  

From verse 17 there are some allusions to the prologue of John - “the world did 

not know him” (1:10), “his own people did not receive him” (1:11).  In the prologue, 

these clearly refer to the Logos. Perhaps the strongest indication as to identity is the 

last sentence of verse 17.  The disciples did not at this point in time “know” another 

divine agency.  In 7:38, Christ states that the Holy Spirit was not yet given, and it isn’t 

until 20:21 that it is given (after Christ is glorified), when He breathes on them and 

says, “receive the Holy Spirit.”  For these reasons, it is evident that the Holy Spirit, if 

another individual, did not dwell with the disciples and was not known by them.
30

 

 

Conclusion 

 

Faced with the paradox of one Mediator/High Priest, yet two intercessors 

(Romans 8:26 cf. verse 34) we have noted that the High Priestly office involved dual 

intercessory roles – representing man to God and God to man.  The High Priest is an 

individual office which is fulfilled perfectly and solely by Christ.  Christ upon His 

ascension is spoken of as filling all things.
31

  

Christ’s bodily presence in the heavenly sanctuary is engaged in representing 

man to God.  The farewell discourse in John seems to suggest that Christ’s own 

spiritual presence remained behind in order to draw alongside believers in the high 

priestly role of continual Teacher and Reprover.  Thus Paul could write of “Christ in 

you, the hope of glory” (Col. 1:27).  

The furnishings in the holy place, representing the functions of Christ and the 

Holy Spirit, reinforce this paradox.  The Holy Spirit is represented by the oil, but it is 

directed by the High Priest.  The bread represents Christ, Who is to be partaken by the 

believer.  Finally, the incense represents the merits of Christ which make the prayers 

of believers acceptable to God.   

The Bible portrays this dual role dichotomy between Christ and the Holy 

Spirit as temporary, that is, to endure only until the eradication of sin.  The role of a 

mediator is to bring two parties together.  Therefore, when those parties are united, 

there is no more need for a mediator.  Revelation describes a geographic 

reconciliation.  In the closing scenes of the visions of John is a description of two 

persons dwelling with humanity, “God and the Lamb” (Rev. 22:1-5).  It appears that 
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the Spirit is still there, but no longer as a separate personal manifestation, but as the 

life of God, flowing out from the throne as “the river of the water of life” (verse 1).
32
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