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The Doctrine of Purgatory 
 
Greetings my brethren, I take some pleasure to welcome you to read the document even though you may 
have known the doctrine we are going to discuss. The doctrine of purgatory is a common doctrine among 
churches in their beliefs even though they may not be publicly teaching it. The doctrine itself I believe is 
interlinked with the doctrine of immortality of soul which is another erroneous doctrine. The idea that a 
soul after death floats somewhere either in blessedness or torment to later be enjoined to a lifeless body 
have the same roots which is spiritualism and such views are to be shunned. 
 
What is Purgatory? 
 
Purgatory   
(Concise Oxford English Dictionary – Eleventh Edition) 
 
Noun (plural purgatories)  

1 (In Catholic doctrine) a place or state of suffering inhabited by the souls of sinners who are 
expiating their sins before going to heaven.  

2 Mental anguish.  
 
DERIVATIVES 
 Purgatorial adjective  
 
ORIGIN 
 Middle English: from Anglo-Norman French purgatorie or Medieval Latin purgatorium, neuter of late Latin 

purgatorius, from purgare (see purge). 
 
Purgatory 
Noun  
(Macmillan English Dictionary for Advanced Learners CD-ROM 2nd Edition - CD-ROM © Macmillan 
Publishers Limited 2007; Text © A&C Black Publishers Ltd 2007) 
 

1. The place where Roman Catholics believe people suffer after they die for the wrong things that they 
have done before they can go to heaven  

 
2. An unpleasant place or experience  

 
 
Having established what’s the meaning of the word purgatory, let’s examine a few verses that some appeal 
to to authenticate the very doctrine 
 

1 Peter 4:5 Who shall give account to him that is ready to judge the quick and the dead. 
(Ac 10:42; 17:31; Ro 14:10,12; 1Co 15:51-52; 2Ti 4:1; Jas 5:9) 
 
1 Peter 5:6 For for this cause was the gospel preached also to them that are dead, that they 
might be judged according to men in the flesh, but live according to God in the spirit. 
(1Pe 3:19) 
 

 
Everyone shall give account of these irregularities to Him who is prepared to judge both the Jews and the 
Gentiles.  The Gentiles, previously to the preaching of the Gospel among them, were reckoned to be dead in 
trespasses and sins, Eph 2:1-5; under the sentence of death, because they had sinned.  The Jews had at 
least, by their religious profession, a name to live; and by that profession were bound to give to God. The 
living and the dead; that is, those who shall be alive when he comes, and those in their graves. This is a 
common phrase to denote all who shall be brought before the bar of God for judgment. The meaning in this 
connexion seems to be, that they should bear their trials and the opposition which they would meet with 
patiently, not feeling that they were forgotten, nor attempting to avenge themselves; for the Lord would 
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vindicate then when he should come to judgment, and call those who had injured them to an account for all 
the wrongs which they had done to the children of God. The verse itself does not tell us anything about 
purgatory but just gives us a hint of judgment that the dead and the living would face. 
 
Object Lesson 
Context is the King (1 Peter 4:1-6) 
"Forasmuch then as Christ suffered in the flesh, arm ye yourselves also with the same mind." Though some 
strokes of the foe will fall on the flesh, the conflict is really a spiritual one. The suffering in the body is to be 
sustained and surmounted by an inward power; the armor of light and of righteousness is the equipment of 
the soul, which panoply the Apostle here calls the mind of Christ. Now what is the mind of Christ which can 
avail His struggling servants? The word implies intention, purpose, resolution, that on which the heart is 
set. Now the intention of Christ’s life was to oppose and overcome all that was evil, and to consecrate 
Himself to all good for the love of His people. This latter He tells us in His parting prayer for His disciples: 
"For their sakes I sanctify Myself, that they themselves also may be sanctified in truth," {Joh_17:19} while 
every action of His life proclaims His determined enmity against sin. This brought Him obloquy while He 
lived in the world, and in the end a shameful death; but these things did not abate His hatred of sin, nor 
lessen His love for sinners. For still into the city where He reigns there shall in no wise enter anything that 
defileth, {Rev_21:27} though to the faithful penitent "the Spirit and the bride say, Come, and he that is 
athirst, let him come; he that will, let him take the water of life freely". {Rev_22:17} 
 
Christ bare willingly all that was laid upon Him that He might bring men unto God. This is the spirit, this the 
purpose, the intent, with which His followers are to be actuated: to have the same strenuous abhorrence of 
sin, the same devotion in themselves to goodness, which shall make them inflexible, however fiercely they 
may be assailed. Let them only make the resolve, and power shall be bestowed to strengthen them. He who 
says, "Arm yourselves," supplies the weapons when His servants need them. Jesus Himself found them 
ready when the tempter came, and drew them in all their keenness and strength from the Divine armory. 
Satan comes to others as he came to Christ, and will make them flinch and waver, if he can. At times he 
offers attractive baits; at times he brings fear to his aid. But, in whatever shape he comes or sends his 
agents, let them but cling to the mind of Christ, and they shall, like Him, say triumphantly, "Get thee behind 
me, Satan." 
 
"For he that hath suffered in the flesh hath ceased from sin." God intends it to be so, and the earnest 
Christian strives with all his might that it may be so. Men cannot always see the purposes of God at first, 
and are prone to bewail their lot. It is good for us thus to recognize that God’s dispensations are for our 
correction and teaching, and that without them we should have been verily desolate, left to choose our own 
way, which would surely have been evil; how shall he that is dead to sin live any longer therein? Live 
therein he cannot. Of that old man within him he will have no resurrection, for though the motions, the 
promptings to evil, are there, the love of evil is slain by the greater love of Christ. 
 
"That ye no longer should live the rest of your time in the flesh to the lusts of men, but to the will of God." 
Christians must live out their lives till God calls them, and for the rest of their time in the flesh they will be 
among their wonted surroundings. Just as Christian slaves must abide with their masters, and Christian 
wives continue with their husbands, so each several believer must do his duty where God has placed him. 
But because he is a believer it will be done in a different spirit. He is daily cutting himself away from what 
the world counts for life; he has begun to live in the Spirit, and the natural man is weakened day by day; he 
knows that what is born of the flesh is flesh, and bears the taint of sin: so he refuses to follow where it 
would lead him. Men often plead for evil habits that they are natural, forgetting that "natural" thus used 
means human, corrupt nature. The birth of the Spirit transforms this nature, and the renewed man goes 
about his worldly life with a new motive, new purposes. He must follow his lawful calling like other folks, 
but the sense of his pilgrimage makes him to differ; he is longing to depart, and holds himself in constant 
readiness. Worldly men live as though they were rooted here and would never be moved. "Their inward 
thought is that their houses shall continue for ever, and their dwelling places to all generations; they call 
their lands after their own names". {Psa_49:11} To the servant of Christ life wears another aspect. He is 
content to live on, for God so wills it, and has work for him to do. To continue in the flesh may be, as it was 
to St. Paul, the fruit of his labor. And he welcomes this owning of his work, and will spend his powers in like 
service. Yet, with the Apostle, he has ever "the desire to depart and be with Christ, for it is very far better". 
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{Php_1:23} And as he strives to fulfill God’s intent by crucifying the old man and ceasing from sin, the 
Christian rejoices in a growing sense of freedom. To follow the lusts of men was to serve many and hard 
taskmasters. Riches, fame, luxury, sensual indulgences, riotous living, are all keen to win new slaves, and 
paint their lures in the most attractive colors; and one appetite will make itself the ally of another, lust hard 
by greed, so that the chains of him who takes service with them are riveted many times over, and difficult, 
often impossible, to be cast off. But the will of God is one: "One is your Master"; "Love the Lord your God 
with all your heart"; "And all ye are brethren"; "Love your neighbor as yourself." Then shall you enter into 
life. And the life of this promise is not that fragment of time, which remains to men in the flesh, but that 
unending afterlife where the natural body shall be exchanged for a spiritual body, and death be swallowed 
up in victory. 
 
"For the time past may suffice to have wrought the desire of the Gentiles." The Apostle here seems to be 
addressing the Jews who, living among the Gentiles, had, like their forefathers in Canaan, learned their 
works. The nation was not so prone to fall away into heathendom after the Captivity; yet some of them in 
the dispersion, like Samson when he went down unto the Philistines, may have been captured and blinded 
and made to serve. The proximity of evil is infectious. To the Gentile converts St. Peter speaks elsewhere as 
having been slaves to their lusts in ignorance. {1Pe_1:14} But whether Jew or Gentile, when they had once 
tasted the joy of this purer service, this law of obedience which made them truly free, they would be 
strengthened to suffer in the flesh rather than fall back upon their former life. The time would seem 
enough, far more than enough, to have been thus defiled. All was God’s; all that remained must be given to 
Him with strenuous devotion. 
 

St. Peter seems to place in contrast, as he describes the two ways of life, two words, one by which he 
denotes the service of God, by the other devotion to the world and its attractions. The former (θελημα) 
implies a pleasure and joy; it is the will of God that which He delights in, and which He makes to be a joy to 
those who serve Him. The other (βουλημα) has a sense of longing, unsatisfied want, a state which craves for 
something which it cannot attain. St. Paul describes it as "led away by divers lusts, ever learning" (but in an 
evil school), "never able to come to the knowledge of the truth, corrupted in mind, reprobate". {2Ti_3:7} 
Such is the desire of the Gentiles. The Apostle describes it in his next words: "To have walked in 
lasciviousness, lusts, winebibbings, revellings, carousings, and abominable idolatries." How gross 
heathendom can be our missionaries from time to time reveal to us. All the corruptions, which they 
describe, were reigning in full power round about these converts. When men change the glory of the 
incorruptible God for the likeness of corruptible man or even worse, and worship and serve the creature, 
their own animal passions, rather than the Creator, there is no depth of degradation to which they may not 
sink. St. Paul has painted for us some dark pictures of what such lives could be. {Rom_1:24-32; Col_3:5-8} 
But though Christianity in our own land has forced sin to veil some of its fouler aspects, vice has not 
changed its nature. The same passions rule in the hearts of those who live to the lusts of men, and not to the 
will of God. The flesh warreth against the Spirit, even if the Spirit be not utterly quenched, and brings men 
into its slavery. For the sake of Christ, then, and for love of the brethren, the faithful have need still to be 
proclaiming, "Let the time past suffice," and by their actions to testify that they are willing to suffer in the 
flesh, if so be they may thereby be sustained in the battle against sin and may strengthen their brethren to 
walk in a new way. 

 
Ever since the days of Cain this has been the policy of the wicked, though not all push it so far as did the 
first murderer. {1Jn_3:12} For the life of the righteous is a constant reproach to them. They have made their 
own choice, but it yields them no comfort; and if one means of making others as wretched as themselves 
fails, they take another. They point the finger of hatred and scorn at the faithful. To the Greeks Christ’s faith 
was foolishness. The Athenians, full of this world’s wisdom, asked about Paul, "What will this babbler say?" 
and mocked as they heard of the resurrection of the dead. With them and such as they this life is all. But the 
Christian has his consolation: he has committed his cause to another Judge, before whom they also who 
speak evil of him must appear. Now, why would there be a resurrection if the dead are not dead? That’s a 
question that many who support purgatory will fail short of giving evidence of their cherished doctrine. 
Let’s then examine carefully verses 4 and 6 of 1st Peter carefully. 
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"Who shall give account to Him that is ready to judge the quick and the dead." The Christian looks on to the 
coming judgment. He can therefore disregard the censures of men. Neither the penalties nor the revilings of 
the world trouble him. They are a part of the judgment in the present life; by them God is chastening him, 
preparing him by the suffering in the flesh to be more ready for the coming of the Lord. In that day it will be 
seen how the servant has been made like unto his Master, how he has welcomed the purging which Christ 
gives to His servants that they may bring forth more fruit. He believes, yea knows, that in the Judge who has 
been teaching and judging him here day by day he will find a Mediator and a Savior. With the unbeliever all 
is otherwise. He has refused correction, has chosen his own path, and drawn away his neck from the yoke 
of Christ; his judgment is all yet to come. The Judge is ready, but He is full of mercy. St. Peter’s phrase 
implies this. It tells of readiness, but also of holding back, of a desire to spare. He is on His throne, the 
record is prepared, but yet He waits; He is Himself the long-suffering Vinedresser who pleads, "Let it alone 
this year also." This shows that man can prepare for judgment only when still alive and not otherwise. 
When one dies, the matter is sealed and all the choices have been made. 
 
So, though the Judge be ready, His mercy waits. For He will judge the dead as well as the living: and while 
men live His compassion goes forth in its fullness to the ignorant and them that are out of the way. "For 
unto this end was the gospel preached even to the dead, that they might be judged according to men in the 
flesh, but live according to God in the spirit." "Unto this end" what does it signify? What but that God has 
ever been true to the name under which He first revealed Himself: "The Lord God, merciful and gracious"; 
{Exo_34:6} that He has been preaching the Gospel to stoners by His dispensations from the first day until 
now? Thus was the Gospel preached unto Abraham {Gal_3:8} when he was called from the home of his 
fathers, and pointed forward through a life of trial to a world-wide blessing. Heeding the lesson, he was 
gladdened by the knowledge of the day of Christ. In like manner and unto this end was the Gospel sent to 
God’s people in the wilderness, {Heb_4:2} even as unto us; but the word of hearing did not profit them. 
With many of them God was not well pleased. Yet He showed them in signs His Gospel sacraments. They 
were all baptized unto Moses in the cloud and in the sea, did all eat the same spiritual meat, and all drank 
the same spiritual drink, {1Co_10:2-4} for Christ was with them, as their Rock of refreshing, all their 
journey through the desert, preaching the Gospel by visitations now of mercy, now of affliction. Unto this 
end He brought them many a time under the yoke of their enemies; unto this end He sent them into 
captivity. Thus were they being judged, as men count judgments, if haply they might listen in this life to the 
gospel of trial and pain, and so live at last, as God counts life, in the spirit, when the final judgment-day is 
over. They are dead, but to every generation of them was the Gospel preached, that God might gather Him a 
great multitude to stand on His right hand in the day of account. 
 
Literalism Contextual 
I don’t know if anyone has ever read 1Pet 4:5, 6 as I read it. The  gospel being preached also to them that 
are dead will only mean that those who have slept, each one of them had a chance to hear the Gospel just 
like those who should live after them. Since the fall of Adam who is dead now, the gospel was preached. The 
gospel is good news bout Christ the seed of Gen 3:15 in whom all find redemption and forgiveness of sin. 
There is no creature whether dead or alive whom the gospel does not cover. 
 
The first rendering of 1Pet 4:5, 6 would read like this 
 

Who <hos> shall give <apodidomi> account <logos> to him that is <echo> ready <hetoimos> to judge 
<krino> the quick <zao> and <kai> the dead <nekros>. For <gar> for <eis> this cause <touto> was 
the gospel preached <euaggelizo> also <kai> to them that are dead <nekros>, that <hina> they might 
be judged <krino> men <men> according to <kata> men <anthropos> in the flesh <sarx>, but <de> live 
<zao> according to <kata> God <theos> in the spirit <pneuma>. 
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The two words highlighted QUICK and DEAD can be taken literally or figuratively 
 
Quick  
2198.  zaw  zao,  dzah'-o  
Search for 2198 in KJV 
A primary verb; to live (literally or figuratively):--life (-time), (a-)live(-ly), quick. 
 
 
Dead 
3498.  nekrov  nekros,  nek-ros'  
Search for 3498 in KJV 
From an apparently primary nekus (a corpse); dead (literally or figuratively; also as noun):--dead. 
 
This is how in the secondary sense I would read 1Pet 4:5, 6 

Who shall give account to him that is ready to judge the quick (ones living to the lusts of flesh) and the 
dead (dead to the lusts of flesh and living according to the spirit). 
For for this cause was the gospel preached also to them that are dead (dead to the lusts of the flesh), 
that they might be judged according to men in the flesh (world), but live according to God in the spirit. 

 
I would be somehow be superimposing a meaning on the two verses but the fact still remains that there are 
those who are living dead. Dead to what? Flesh and living in spirit, notice: 
 

Gal 5:16: This I say then, Walk in the Spirit, and ye shall not fulfil the lust of the flesh. 
 
Christ’s suffering was not preached only post-cross but immediately sin came into existence so that the 
quick and the dead will have no excuse of salvation. The words of 1Pet 4:6 then will find their proper 
context 1Pe_3:19; This we shall see. There is no purgatory that Jesus went to preach to after his death, for 
the preaching to them as we shall see cannot help the dead to make any decision or change their character. 
 
Adam Clarke's:  

This is a most difficult verse; the best translations I have seen of it are the following:-  
  
"For this indeed was the effect of the preaching of the Gospel to the dead, (the unconverted Gentiles,) 
that some will be punished as carnal men; but others, (those converted to Christianity,) lead a spiritual 
life unto God."-WAKEFIELD.  
  
"For this purpose hath the Gospel been preached even to the dead, (i.e. the Gentiles,) that although 
they might be condemned, indeed, by men in the flesh, (their persecutors,) yet they might live eternally 
by God in the Spirit."-MACKNIGHT.  

  
"For this cause was the Gospel preached to them that were dead; that they who live according to men 
in the flesh, may be condemned; but that they who live according to God in the Spirit, may live."-
KNATCHBULL.  

  
Line upon Line 
According to Isaiah 28:10, we should seek from Peter what he meant by the words of 1Pet 4:6. If the apostle 
had the same fact in view which he mentions, 1Pe 3:19,20, then the antedilevians are the persons intended 
to denote the dead. For this cause- that Christ is prepared to judge the quick which are literally living and 
the dead which are literally dead, and to dispense righteous judgment in consequence of having afforded 
them every necessary advantage, was the Gospel preached by Noah to them also who are dead-the 
antediluvian world, then dead in trespasses and sins, and condemned to death by the righteous judgment of 
God. Christ by His spirit though Noah preached to those spirits in prison - the rebellions that lived before 
the flood and are now dead. 
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Was the gospel preached also to them that are dead? YES, WHILE THEY WERE STILL ALIVE. In support of 
this, it may be said,  
 
In 1Pet 4:6, "Dead" must be taken in the same literal sense as in 1Pe 4:5, which refutes the explanation 
"dead" in sins. Moreover, the absence of the Greek article does not necessarily restrict the sense of "dead" 
to particular dead persons, for there is no Greek article in 1Pe 4:5 also, where "the dead" is universal in 
meaning. The sense seems to be, Peter, as representing the true attitude of the Church in every age, 
expecting Christ at any moment, says, The Judge is ready to judge the quick and dead--the dead, I say, for 
they, too, in their lifetime, have had the Gospel preached to them, that so they might be judged at last in the 
same way as those living now (and those who shall be so when Christ shall come), namely, "men in the 
flesh," and that they might, having escaped condemnation by embracing the Gospel so preached, live unto 
God in the spirit (though death has passed over their flesh), Lu 20:38, thus being made like Christ in death 
and in life. He says, "live," not "made alive" or quickened; for they are supposed to have been already 
"quickened together with Christ" (Eph 2:5). This verse is parallel to 1Pe 3:18. The Gospel, substantially, was 
"preached" to the Old Testament Church; though not so fully as to the New Testament Church. It is no valid 
objection that the Gospel has not been preached to all that shall be found dead at Christ's coming. For Peter 
is plainly referring only to those within reach of the Gospel, or who might have known God through His 
ministers in Old and New Testament times.  Peter, like Paul, argues that those found living at Christ's 
coming shall have no advantage above the dead who shall then be raised, inasmuch as the latter live unto, 
or "according to," God, even already in His purpose. ing in this verse from what "judge" bears in 1Pe 4:5. 
"Live according to God" means, live a life with God, such as God lives, divine; as contrasted with "according 
to men in the flesh," that is, a life such as men live in the flesh. 
 
1 Peter 3:18-20 explains 1 Pet 4:5, 6 

 
18 For Christ also hath once suffered for sins, the just for the unjust, that he might bring us to God, 
being put to death in the flesh, but quickened by the Spirit: 
(Ro 1:4; 5:6; 8:11; 2Co 13:4; Col 1:21-22; Heb 9:26,28; 1Pe 2:21; 4:1) 
 
19 By which also he went and preached unto the spirits in prison; 
(Isa 42:7; 49:9; 61:1; 1Pe 1:12; 4:6) 
 
20 Which sometime were disobedient, when once the longsuffering of God waited in the days of Noah, 
while the ark was a preparing, wherein few, that is, eight souls were saved by water. 
(Ge 6:3,5,13; 7:7; 8:18; Heb 11:7; 2Pe 2:5) 

 
The design of the apostle in this reference to the sufferings of Christ, is evidently to remind them that he 
suffered as an innocent being, and not for any wrong-doing, and to encourage and comfort them in their 
sufferings by his example. The reference to his sufferings leads him (1Pe 2:18-22) into a statement of the 
various ways in which Christ suffered, and of his ultimate triumph. By his example in his sufferings, and by 
his final triumph, the apostle would encourage those whom he addressed to bear with patience the sorrows 
to which their religion exposed them. He assumes that all suffering for adhering to the gospel is the result 
of well-doing; and for an encouragement in their trials, he refers them to the example of Christ, the highest 
instance that ever was, or ever will be, both of well-doing, and of suffering on account of it. The expression, 
"hath once suffered," in the New Testament, means once for all; once, in the sense that it is not to occur 
again. Comp. Heb 7:27. The particular point here, however, is not that he once suffered; it is that he had in 
fact suffered, and that in doing it he had left an example for them to follow; that his death might be the 
means of reconciling sinners to God. It is through that death that mercy is proclaimed to the guilty; it is by 
that alone that God can be reconciled to men; and the fact that the Son of God loved men, and gave himself a 
sacrifice for them, enduring such bitter sorrows, is the most powerful appeal which can be made to 
mankind to induce them to return to God. There is no appeal which can be made to us more powerful than 
one drawn from the fact that another suffers on our account. We could resist the argument which a father, a 
mother, or a sister would use to reclaim us from a course of sin; but if we perceive that our conduct 
involves them in suffering, that fact has a power over us which no mere argument could have.  
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So far as appears, the effect of death on the human soul of the Redeemer was the same as in the case of the 
soul of any other person; in other words, the effect of death in his case was not confined to the mere body 
or the flesh. Death, with him, was what death is in any other case, the cessation of life with all the attendant 
pain of such dissolution. It is not true that his "flesh," as such, died without the ordinary accompaniments of 
death on the soul, so that it could be said that the one died, and the other was kept alive. The purposes of 
the atonement required that he should meet death in the usual form; that the great laws which operate 
everywhere else in regard to dissolution, should exist in his case; nor is there in the Scriptures any 
intimation that there was, in this respect, anything peculiar in his case. If his soul had been exempt from 
whatever there is involved in death in relation to the spirit, it is unaccountable that there is no hint on this 
point in the sacred narrative. But if this be so, then the expression "in the flesh" refers to him as a man, and 
means, that so far as his human nature was concerned, he died. In another important respect, he did not 
die. This is the indoctrination of the immortality of soul if one part of Christ died but another still lived. 
 
Being quickened by the spirit  does not mean kept alive, but made alive; recalled to life; reanimated. The 
word is never used in the sense of maintained alive, or preserved alive. Compare the following places, 
which are the only ones in which it occurs in the New Testament: Joh 5:21, twice; Joh 6:63; Ro 4:17; 8:11; 
1Co 15:36,45; 1Ti 6:13; 1Pe 3:18; in all which it is rendered quickened, quicken, quickeneth, 1Co 15:22, be 
made alive; 2Co 3:6, giveth life; and Ga 2:21, have given life. "Once the word refers to God, as he who giveth 
life to all creatures, 1Ti 6:13; three times it refers to the life-giving power of the Holy Ghost, or of the 
doctrines of the gospel, Joh 6:63; 2Co 3:6; Ga 3:21; seven times it is used with direct reference to the raising 
of the dead, Joh 5:21; Ro 4:17; 8:11; 1Co 15:22,36,45; 1Pe 3:18". See Biblical Repos., April, 1845, p. 269. See 
also Passow, and Robinson; Lex. The sense, then, cannot be that, in reference to his soul or spirit, he was 
preserved alive when his body died, but that there was some agency or power restoring him to life, or 
reanimating him after he was dead.  
  
The Following then should be noted: 
  

(a.) As we have seen, the reference in the former clause pertaining to his death included his human 
nature, including all that pertained to him as a man, body and soul;  
 

(b.) There was no power in his own spirit, regarded as that appertaining to his human nature, to 
raise him up from the dead, any more than there is such a power in any other human soul. 
That power does not belong to a human soul in any of its relations or conditions. 

 
(c.) From the connexion. It is stated that it was in or by this spirit that he went and preached in the 

days of Noah. But it was not his spirit as a man that did this, yet it seems so vivid that he did 
this personally or directly through Noah, by the influences of the Holy Spirit, for it is said that 
"he went and preached."  

 
God really proclaims a message to mankind when he does it by the instrumentality of the prophets, or 
apostles, or other ministers of religion; and all that is necessarily implied in this language would be met by 
the supposition that Christ delivered a message to the antediluvian race by the agency of Noah. No 
argument, therefore, can be derived from this language to prove that Christ went and personally preached 
to those who were confined in hades or in prison. That is, clearly, to the spirits now in prison, for this is the 
fair meaning of the passage.  
  
Who are referred to by spirits? The specification in the next verse determines this. They were those "who 
were sometime disobedient, when once the longsuffering of God waited in the days of Noah." No others are 
specified; and if it should be maintained that this means that Noah preached to those people. They were 
that wicked race which lived in the days of Noah. There is no allusion in this passage to any other; there is 
no intimation that to any others of those "in prison" the message here referred to had been delivered.  
  
Though the prison is here not specifically given, there is, however, no specification of the place where this 
is; no intimation that it is purgatory--a place where the departed are supposed to undergo purification; no 
intimation that their condition can be affected by anything that we can do; no intimation that those 
particularly referred to differ in any sense from the others who are confined in that world; no hint that they 
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can be released by any prayers or sacrifices of ours. This passage, therefore, cannot be adduced to support 
the Roman Catholic doctrine of purgatory, for  
  

(1.) The essential ideas which enter into the doctrine of purgatory are not to be found in the word here 
used;  

 
(2.) There is no evidence in the fair interpretation of the passage that any message is borne to them while 

in dead state;  
 

(3.) There is not the slightest hint that they can be released by any prayers or offerings of those who dwell 
on the earth. The simple idea is that of persons confined as in a prison; and the passage will prove only 
that in the time when the apostle wrote there were those who were thus confined 
 

(4.) If the meaning be that he went and preached after his death, it seems difficult to know why the 
reference is to those only who "had been disobedient in the days of Noah." Why were they alone 
selected for this message? Are they separate from others? Were they the only ones in purgatory who 
could be beneficially affected by his preaching?  If those who die go in different places, then Eccl 12:7 
does not make sense  
 

(5.) With the already explanations we have had, there was entire propriety in directing them to the long-
suffering and forbearance evinced by the Saviour, through Noah. He was opposed, reviled, disbelieved, 
and, we may suppose, persecuted. It was to the purpose to direct them to the fact that he was saved as 
the result of his steadfastness to Him who had commanded him to preach to that ungodly generation. 
Christ is represented in this context by his faithful witness, Noah.  

 
The Ministry of Noah 

 
Gen 6:3: And the LORD said, My spirit shall not always strive with man, for that he also is flesh: yet his 
days shall be an hundred and twenty years. 
 
2Pet 2:5: And spared not the old world, but saved Noah the eighth person, a preacher of righteousness, 
bringing in the flood upon the world of the ungodly; 

 
By the ministry of Noah, one hundred and twenty years, he went and preached to the inhabitants of the 
antediluvian world, who, having been disobedient, and convicted of the most flagrant transgressions 
against God, were sentenced by his just law to destruction.  But their punishment was delayed to see if they 
would repent; and the long-suffering of God waited one hundred and twenty years, which were granted to 
them for this purpose; during which time, as criminals tried and convicted, they are represented as being in 
prison-detained under the arrest of Divine justice, which waited either for their repentance or the 
expiration of the respite, that the punishment pronounced might be inflicted.  This I have long believed to 
be the sense of this difficult passage, and no other that I have seen is so consistent with the whole scope of 
the place.  That the Spirit of God did strive with, convict, and reprove the antediluvians, is evident from Ge 
6:3: My Spirit shall not always strive with man, forasmuch as he is flesh; yet his days shall be one hundred 
and twenty years.  And it was by this Spirit that Noah became a preacher of righteousness, and condemned 
that ungodly world, Heb 11:7, who would not believe till wrath-Divine punishment, came upon them to the 
uttermost.  The word pneumasi, spirits, is supposed to render this view of the subject improbable, because 
this must mean disembodied spirits; but this certainly does not follow, for the spirits of just men made 
perfect, Heb 12:23, certainly means righteous men, and men still in the Church militant; and the Father of 
spirits, Heb 12:9, means men still in the body; and the God of the spirits of all flesh, Nu 16:22; 27:16, means 
men not in a disembodied state.  
  
But even on this word there are several various readings;  
 

(1.) Some of the Greek MSS. read pneumati, in spirit, and one pneumati 'agiw, in the Holy Spirit.   
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(2.) In the very first edition of the Latin Bible; and in it the verse stands thus: In quo et hiis, qui in carcere 
erant, SPIRITUALITER veniens praedicavit; "by which he came spiritually, and preached to them 
that were in prison."  

 
(3.) In two very ancient MSS. of the Vulgate, the clause is thus: In quo et his qui in carcere erant SPIRITU 

venient praedicavit; "in which, coming by the Spirit, he preached to those who were in prison."  This 
is the reading also in the Complutensian Polyglot.  

 
(4.) Another ancient MS. has the words nearly as in the printed copy: In quo et hiis qui in carcere 

CONCLUSI erant SPIRITUALITER veniens praedicavit; "in which, coming spiritually, he preached to 
those who were SHUT UP in prison."  

 
(5.) In the old MS. Bible, which contains the first translation into English ever made, the clause is the 

following: In whiche thing and to hem that weren closid togyder in prison, hi commynge in Spirit, 
prechide.  The copy from which this translation was taken evidently read conclusi erdnt, with one of 
the MSS. quoted above, as closid togyder proves.  

  
I have quoted all these authorities from the most authentic and correct copies of the Vulgate, to show that 
from them there is no ground to believe that the text speaks of Christ's going to hell to preach the Gospel to 
the damned, or of his going to some feigned place where the souls of the patriarchs were detained, to whom 
he preached, and whom he delivered from that place and took with him to paradise, which the Romish 
Church holds as an article of faith.  
  
Though the judicious Calmet holds with his Church this opinion, yet he cannot consider the text of St. Peter 
as a proof of it.  I will set down his own words:  
 
Original 

Le sentiment qui veut que Jesus Christ soit descendu aux enfers, pour annoncer sa venue aux anciens 
patriarches, et pour les tirer de cette espece de prison, ou ils Pattendoient si long tems, est indubitable; 
et nous le regardons comme un article de notre foi: mais on peut douter que ce soit le sens de Saint 
Pierre en cet endroit.   

 
Translation 

"The opinion which states that Jesus Christ descended into hell, to announce his coming to the ancient 
patriarchs, and to deliver them from that species of prison, where they had so long waited for him, is 
incontrovertible; and we (the Catholics) consider it as an article of our faith: but we may doubt 
whether this be the meaning of St. Peter in this place."  

  
Some think the whole passage applies to the preaching of the Gospel to the Gentiles; but the interpretation 
given above appears to me, after the fullest consideration, to be the most consistent and rational, as I have 
already remarked. 
  
After Death there is no change of State 
Something striking also to note is “Which were once, or formerly, (pote,) disobedient” or rebellious. The 
language here does not imply that they had ceased to be disobedient, or that they had become obedient at 
the time when the apostle wrote; but the object is to direct the attention to a former race of men 
characterized by disobedience, and to show the patience evinced under their provocations, in 
endeavouring to do them good. To say that men were formerly rebellious, or rebellious in a specified age, is 
no evidence that they are otherwise now. The meaning here is, that they did not obey the command of God 
when he called them to repentance by the preaching of Noah. Comp. 2Pe 2:5, where Noah is called "a 
preacher of righteousness." Why would then Jesus have to go to already condemned fellows who will not 
change their heart to preach or witness to them of his resurrection? Not logical. 
  
When once the long suffering of God waited in the days of Noah. God waited on that guilty race a hundred 
and twenty years, (Ge 6:3,) a period sufficiently protracted to evince his long-suffering toward one 
generation. It is not improbable that during that whole period Noah was, in various ways, preaching to that 
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wicked generation. Comp. See Barnes for Heb 11:7. It is probable that preparations were made for building 
the ark during a considerable portion of that time. St. Peter's, at Rome, was a much longer time in building; 
and it is to be remembered that in the age of the world when Noah lived, and with the imperfect knowledge 
of the arts of naval architecture which must have prevailed, it was a much more serious undertaking to 
construct an ark that would hold such a variety and such a number of animals as that was designed to, and 
that would float safely for more than a year in an universal flood, than it was to construct such a fabric as St. 
Peter's, in the days when that edifice was reared.  
  
Wherein few, that is, eight souls. Eight persons--Noah and his wife, his three sons and their wives, Ge 7:7. 
The allusion to their being saved here seems to be to encourage those whom Peter addressed to 
perseverance and fidelity, in the midst of all the opposition which they might experience. Noah was not 
disheartened. Sustained by the Spirit of Christ--the presence of the Son of God--he continued to preach. He 
did not abandon his purpose, and the result was that he was saved. True, they were few in number who 
were saved; the great mass continued to be wicked; but this very fact should be an encouragement to us--
that though the great mass of any one generation may be wicked, God can protect and save the few who are 
faithful. They were borne up by the waters, and were thus preserved. The thought on which the apostle 
makes his remarks turn, and which leads him in the next verse to the suggestions about baptism, is, that 
water was employed in their preservation, or that they owed their safety, in an important sense, to that 
element. In like manner we owe our salvation, in an important sense, to water; or, there is an important 
agency which it is made to perform in our salvation. The apostle does not say that it was in the same way, 
or that the one was a type designed to represent the other, or even that the efficacy of water was in both 
cases the same; but he says, that as Noah owed his salvation to water, so there is an important sense in 
which water is employed in ours. There is in certain respects--he does not say in all respects--a 
resemblance between the agency of water in the salvation of Noah, and the agency of water in our 
salvation. In both cases water is employed, though it may not be that it is in the same manner, or with 
precisely the same efficacy. In Pirkey Aboth, cap. v. 2, we have these words: "There were ten generations 
from Adam to Noah, that the long-suffering of God might appear; for each of these generations provoked 
him to anger, and went on in their iniquity, till at last the deluge came." While the ark was preparing, only 
Noah's family believed; these amounted to eight persons; and these only were saved from the deluge di 
uoatov, on the water: all the rest perished in the water; though many of them, while the rains descended, 
and the waters daily increased, did undoubtedly humble themselves before God, call for mercy, but as they 
had not repented at the preaching of Noah, and the ark was now closed, and the fountains of the great deep 
broken up, they lost their lives. THIS IS THE SAME REPENTANCE OF JUDAH AND THOSE WHO SHALL GO 
THROUGH THE 7 LAST PLAGUES WITHOUT CHRIST. IT WILL BE TOO LATE FOR THE DECISION TO BE 
REVOKED, IN FACT, THE REPENTANCE IS NOT FOR THE REMORSE OF HURTING JESUS BUT FOR THE 
CONSEQUENCE OF THEIR AFFLICTION. 
 

Spirits in Prison 

 
1. A prison is a scene of darkness. Impurity, remorse, despair, constitute “the blackness of darkness 

forever.” 

2. A prison is a scene of guilt. 

3. A prison is a scene of bondage. Chains of iron confined the miserable culprit. 

4. A prison is a scene of thoughtfulness. Hell is a dark realm of thinkers.  
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Pen of Inspiration 

1 Peter 3:18-20 
 
1Pe_3:18-20. See EGW on Gen_6:3.  {7BC 942.3} 

 
1 Peter 3:18-21 
 
Gen_6:3. (1Pe_3:18-21). God Preached Through Methuselah, Noah, and Others.--God granted them 
one hundred and twenty years of probation, and during that time preached to them through 
Methuselah, Noah, and many others of His servants. Had they listened to the testimony of these faithful 
witnesses, had they repented and returned to their loyalty, God would not have destroyed them (RH 
April 23, 1901).  {1BC 1088.4} 

 

Enoch Bore Testimony Unflinchingly.--Before the destruction of the antediluvian world, Enoch bore 
his testimony unflinchingly (RH Nov. 1, 1906).  {1BC 1088.5} 

 

Voices of Noah and Methuselah Heard.--God determined to purify the world by a flood; but in mercy 
and love He gave the antediluvians a probation of one hundred and twenty years. During this time, 
while the ark was building, the voices of Noah, Methuselah, and many others were heard in warning 
and entreaty, and every blow struck on the ark was a warning message (Ibid., Sept. 19, 1907).  {1BC 
1088.6} 

 

Some Believed; Some Backslid.--For one hundred and twenty years Noah proclaimed the message of 
warning to the antediluvian world; but only a few repented. Some of the carpenters he employed in 
building the ark believed the message, but died before the Flood; others of Noah's converts backslid 
(MS 65, 1906).  {1BC 1088.7} 

 

Many of the believing ones kept the faith, and died triumphant (MS 35, 1906).  {1BC 1088.8} 

 

Enoch's Experience a Convincing Sermon.--[Jud_1:14-15 quoted.] The sermon preached by Enoch, 
and his translation to heaven was a convincing argument to all living in Enoch's time. It was an 
argument that Methuselah and Noah could use with power to show that the righteous could be 
translated (MS 46, 1895).  {1BC 1088.9} 

 

Association With Unbelievers Caused Loss.--Those who believed when Noah began to build the ark, 
lost their faith through association with unbelievers who aroused all the old passion for amusement 
and display (RH Sept. 15, 1904).  {1BC 1088.10} 

 

(1Jn_3:8). Christ in Warfare in Noah's Day.--"For this purpose the Son of God was manifested, that 
He might destroy the works of the devil." Christ was engaged in this warfare in Noah's day. It was His 
voice that spoke to the inhabitants of the old world in messages of warning, reproof, and invitation. He 
gave the people a probation of one hundred and twenty years, in which they might have repented. But 
they chose the deceptions of Satan, and perished in the waters of the Flood (Ibid., March 12, 1901).  
{1BC 1088.11} 

 
When is Final Decision Made? 
Because some have suggested there is purgatory where the departed souls get punishment in measure of 
their sins and then saved, let’s examine what scripture says on the matter of final decision, death and 
judgment. 
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Heb 9:27 And as it is appointed unto men once to die, but after this the judgment: 
(Ge 3:19; Ec 3:20; 2Co 5:10; Re 20:12-13) 

 
 
From this verse alone, there is no another chance of re-righting the decisions made before death. Death is 
the culmination of decision-making and time for judgment to be determined. Here is laid before us by the 
Divine decree: Dust thou art, and unto dust thou shalt return.  Unto men generally, during the course of the 
present world, would have to die unless Christ comes when we are still alive and be translated like Enoch 
and Elijah without seeing death. Therefore, there is no metempsychosis, no transmigration from body to 
body; judgment succeeds to dying; and as they shall be judged but once, they can die but once. 
 
The more public and formal act of judgment, when the whole world will be assembled at the bar of Christ, 
Mt 25:1-46. The decision of that day will not change or reverse the former; but the trial will be of such a 
nature as to bring out all the deeds done on earth, and the sentence which will be pronounced will be in 
view of the universe, and will fix the everlasting doom. Then the body will have been raised; the affairs of 
the world will be wound up; the elect will all be gathered in, and the state of retribution will commence. 
The main thought of the apostle here may be, that after death will commence a state of retribution which 
can never change. Hence there was a propriety that Christ should die but once. In that future world he 
would not die to make atonement, for there all will be fixed and final. If men, therefore, neglect to avail 
themselves of the benefits of the atonement here, the opportunity will be lost for ever. In that changeless 
state, which constitutes the eternal judgment, no sacrifice will be again offered for sin; there will be no 
opportunity to embrace that Saviour who was rejected here on earth.  
 

The Last Judgment and its Execution 

 
1. THE CERTAINTY OF JUDGMENT TO COME. TO get rid of the doctrine, a man must plunge into the 

gloomy absurdities of atheism. And is he safe there? He has conscience still left; he is rebuked for 
sin. There is its premonition. What passes thus in the court of conscience, may be called a kind of 
petty session, before the great assize, when the Judge shall come and call the nations round His bar.  

2. THE TIME OF JUDGMENT. At the end of the world. What epithets are attached to this “day” in 
Scripture! In some places it is called “that day.” As if there were no other day. The day of days. In 
other places it is called “the day of Christ,” the “day of the revelation of Christ”; to intimate that it is 
the day on which publicly He will be manifested in all His glory, as “ the great God and our Saviour.” 
It is called in other places “ the day of the revelation of God’s righteous judgment.” Intimating that 
then the principles of His moral government are to be exposed and vindicated. In another passage it 
is called “ the day of wrath.” The impenitent sinner is said to be “treasuring up unto himself wrath 
against the day of wrath.” It is called in other places “the last day.” The close of time; the world’s 
dying day.  

3. THE JUDGE. To call rational creatures to account for their conduct, with a view to final retribution, 
implies that they are the subjects of Him who thus deals with them. It is an act of authority, 
therefore, over them which belongs exclusively to God. And God has not only right, not only 
authority, but every qualification for calling us into judgment. Dwell upon His attributes. He is not 
only omnipresent, but He is omniscient. All their history, their lives, their words, their thoughts, 
their feelings. He is omnipotent. He can arrest the sinner. Where will the sinner go, and the hand of 
God cannot reach him? Then think of His justice. His award must be right. Power cannot awe Him; 
wealth cannot bribe Him; cunning cannot deceive Him. God is to be Judge. But the Father has 
delegated this awful commission to the Son. It is part of His mediatorial reward, as God-Man, to 
judge the world. And how fit that He, who to redeem the world assumed human nature, should in 
that human nature judge the world! How congruous, that He who came to fulfil the covenant of 
grace, should be Judge of those who have been placed under it!  

4. WHO ARE TO BE JUDGED? “All.” All kings and their subjects; all pastors and their flocks. All; the 
great and the small.  
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5. FOR WHAT THEY WILL BE JUDGED. Everything. You must account for all your privileges. Your 
Bible; your minister; your sabbaths; your sermons; your sacraments. Your religious parents. Your 
judgment; your conscience; your memory. Your bodies; all the organs of sense. You must be judged 
as to your actions. All your secret actions; the deeds which many of you would be glad to forget. For 
your words. Your slanderous words; your impure words; your malicious words; your false words. 
The judgment will go further: it will go to the heart. The heart makes the character; motive gives 
character to action; it is as a man feels and purposes, that he is. There are a thousand thoughts for 
one action. And all those thoughts are to be brought into judgment. The secrets of all hearts are to 
be laid open. Oh! who would like to be known for an hour? What, then, must it be to have the life, 
the history of the heart, laid open? You must be judged, not only for what you have done, but for 
what you have not done. You are to be judged for your property. And for your influence. Influence is 
a talent, and we must give account of it to God. (J. A. James.) 

6. We shall be judged as having lived under an economy of light. We shall be judged according to what 
is clear in the gospel itself; and not according to what is abstruse and impenetrable in the systems 
of the schools. But if this truth be comfortable to good people, it is also terrifying to people of an 
opposite character. Ye will be judged as reasonable beings, who had it in their power to discover 
truth and virtue. 

7. We shall be judged as having lived under an economy of proportion; I mean to say, the virtues, 
which God requireth of us under the gospel, are proportioned to the faculties that He hath given us 
to perform them. Endeavours to be perfect will be accounted perfection. This very law of 
proportion, which will regulate the judgment of us, will overwhelm the wicked with misery. It is 
always an aggravation of a misery to reflect that we might have avoided it, and that we brought it 
upon ourselves.  

8. We shall be judged as having lived under an economy of mercy. What can be more capable, at once, 
of comforting a good man against an excessive fear of judgment, and of arousing a bad man from his 
fatal security? (J. Saurin.) 

9. I have read somewhere of a company of young men who were jesting on sacred things. Suddenly a 
funeral passed by, and one of the company, pointing to it, said, “There goes the last affair of all.” (H. 
J.Wilmot Buxton, M. A.) 

10. Judgment day forgotten: Is it not foolish to be living in this world without a thought of what you 
will do at last? A man goes into an inn, and as soon as he sits down he begins to order his wine, his 
dinner, his bed; there is no delicacy in season which he forgets to bespeak. He stops at the inn for 
some time. By and by the bill is forthcoming, and it takes him by surprise. “I never thought of that--I 
never thought of that!” “Why,” says the landlord, “here is a man who is either a born fool or else a 
knave. What! never thought of the reckoning--never thought of settling with me!” After this fashion 
too many live. They eat, and drink, and sin, but they forget the inevitable hereafter, when for all the 
deeds done in the body the Lord will bring us into judgment. (C. H. Spurgeon.) 

11. “Contraband goods”: A traveller crossing the frontier had to pass the custom-house. The 
examining officers said to him: “Have you any contraband goods?” “I don’t think I have,” he replied. 
“But we cannot allow you to pass until we have examined you,” said the officers in charge. After he 
was examined he said to the officers: “Gentlemen, will you permit me to tell you what thoughts this 
examination has brought to my mind? We are all travellers to an eternal kingdom, into which we 
cannot take any contraband goods. By these forbidden things, I mean deceitfulness, anger, pride, 
lying, covetousness, and all such offences, which are an abomination in the sight of God Almighty. 
For all these, every man that passes the boundary line of the grave is searched far more strictly than 
you have searched me. God is the great Searcher of hearts, and from Him nothing is hid that shall 
not in that day be revealed.” (C. W. Bibb.) 

12. The backslider’s dream: A young gentleman, being reproved by his mother for being religious, 
made her this answer: “I am resolved by all means to save my soul.” Some time afterwards he fell 
into a lukewarm state, and was, besides, sick and nigh unto death. One night he dreamed that he 
saw himself summoned before God’s throne, and from thence hurried into a place of torments; 
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where, seeing his mother full of scorn, she upbraided him with his former answer, because he did 
not save his soul by all means. This was so much impressed upon his mind when he awoke, that, 
under God, it became the means of his turning again to Him; and when anybody asked him the 
reason why he became again religious, he gave them no other answer than this: “If I could not in my 
dream endure my mother’s upbraiding my folly and lukewarmness, how could I be able to suffer 
that God should call me to an account in the last day, that the angels should reproach my 
lukewarmness, that the devil should aggravate my sins, and that all the saints of God should deride 
my folly and hypocrisy?” (K. Arvine.) 

 

Contradiction? 

Still further, men after not being satisfied with afore-given answers appeal to this verse 

Rev 6:9 And when he had opened the fifth seal, I saw under the altar the souls of them that were slain 
for the word of God, and for the testimony which they held: 

(2Ti 1:8; Re 1:9; 8:3; 9:13; 12:17; 14:18; 19:10; 20:4) 
 
Rev 6:10 And they cried with a loud voice, saying, How long, O Lord, holy and true, dost thou not judge 
and avenge our blood on them that dwell on the earth? 
(Zec 1:12; Re 3:7; 11:18; 19:2) 
 
Rev 6:11 And white robes were given unto every one of them; and it was said unto them, that they 
should rest yet for a little season, until their fellowservants also and their brethren, that should be 
killed as they were, should be fulfilled. 
(Heb 11:40; Re 3:4-5; 7:9,14; 14:13) 
 

 
According to Rev 1, this cannot be a literal representation but a symbolical vision exhibited, in which John 
saw an altar; and under it the souls of those who had been slain for the word of God-martyred for their 
attachment to Christianity, but here are represented as being newly slain. The altar is upon earth, not in 
heaven. That is, their blood, like that of Abel, cried for vengeance; for we are not to suppose that there was 
any thing like a vindictive spirit in those dead souls who had shed their blood for the testimony of Jesus. We 
sometimes say Blood cries for blood; that is, in the order of Divine justice, every murderer, and every 
murdering persecutor, shall be punished.  
 
It is said they should rest yet for a little season. If they were already in a happy state of relaxation, what 
sense could it make to say they should rest again! As Jesus calls Lazarus death as sleep or rest, so this souls 
are literally dead/asleep/resting without being vexed by purgatory and neither in  blissful Eden but in their 
tombs but their blood requiring vengeance of martyrdom. This fifth seal pertains to martyrs--as the former 
successively did to a time of prosperity and triumph; to discord and bloodshed; to oppressive taxation; to 
war, famine, and pestilence. In the series of woes, it was natural and proper that there should be a vision of 
martyrs, if it was intended that the successive seals should refer to coming and important periods of the 
world; and accordingly we have here a striking representation of the martyrs crying to God to interpose in 
their behalf and to avenge their blood. The points which require elucidation are  
 
This shows that the scene here is laid in heaven, and that the souls of the martyrs are represented as there. 
We are not to suppose that this literally occurred, and that John actually saw the souls of the martyrs 
beneath the altars--for the whole representation is symbolical; nor are we to suppose that the injured and 
the wronged in heaven actually pray for vengeance on those who wronged them, or that the redeemed in 
heaven will continue to pray with reference to things on the earth; but it may be fairly inferred from this 
that there will be as real a remembrance of the wrongs of the persecuted, the injured, and the oppressed, as 
if such prayer were offered there; and that the oppressor has as much to dread from the Divine vengeance 
as if those whom he has injured should cry in heaven to the God who hears prayer, and who takes 
vengeance. The wrongs done to the children of God; to the orphan, the widow, the down-trodden; to the 
slave and the outcast, will be as certainly remembered in heaven as if they who are wronged should plead 
for vengeance there, for every act of injustice and oppression goes to heaven and pleads for vengeance. 
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Every persecutor should dread the death of the persecuted as if he went to heaven to plead against him; 
every cruel master should dread the death of his slave that is crushed by wrongs; every seducer should 
dread the death and the cries of his victim; every one who does wrong in any way should remember that 
the sufferings of the injured cry to heaven with a martyr's pleadings, saying, "How long, O Lord, holy and 
true, dost thou not judge and avenge our blood?"  
 
And it was said unto them, that they should rest yet for a little season. That is, that they must wait for a 
little season before they could be avenged as they desired, Re 6:10. They had pleaded that their cause might 
be at once vindicated, and had asked how long it would be before it should be done. The reply is, that the 
desired vindication would not at once occur, but that they must wait until other events were accomplished. 
Nothing definite is determined by the phrase "a little season," or a short time. It is simply an intimation that 
this would not immediately occur, or was not soon to take place. This proves the dead are really dead 
awaiting resurrection where they will finally enjoy the fruit of the righteousness while the evil ones will 
finally face execution of their already determined judgment. If the righteous are declared righteous when 
still alive or dead, then the opposite is the same, the wicked are declared wicked while still living or after 
death and the two groups each wait the day when the execution of their judgment shall be done. 
 

Rom_12:19 (Psa_119:126; Luk_18:1-7; Rev_6:9). Protector and Avenger.--When the defiance of God's 
law is almost universal, when His people are pressed in affliction by their fellow men, God will 
interpose. Then will the voice be heard from the graves of martyrs, represented by the souls that John 
saw slain for the Word of God, and for the testimony of Jesus Christ, which they held--then the prayer 
will ascend from every true child of God: "It is time for thee, Lord, to work: for they have made void thy 
law."  {6BC 1081.5} 

 

The fervent prayers of His people will be answered; for God loves to have His people seek Him with all 
the heart, and depend upon Him as their deliverer. He will be sought unto to do these things for His 
people, and He will arise as their protector and avenger. "Shall not God avenge his own elect, which cry 
day and night unto him" (RH Dec. 21, 1897)?  {6BC 1081.6} 

 
Scripture explains Scripture 
In Parallels 
 

Gen 4:10 And he said, What hast thou done? the voice of thy brother's blood crieth unto me from the 
ground. {blood: Heb. bloods}  
(Heb 12:24; Re 6:9-10) 

 
We know that after Abel died he did not ascend to heaven according to the information we have given 
already. It is probable that Cain, having killed his brother, dug a hole and burled him in the earth, hoping 
thereby to prevent the murder from being known; and that this is what is designed in the words, Thy 
brother's blood crieth unto me FROM THE GROUND-which hath opened her mouth to receive it from thy 
hand.  For those who cavil with Rev 6:9, my question would be, does blood have a mouth? The crying of the 
souls under the altar and the crying of the blood of Abel is one and same thing. It’s the outcry of the 
righteous record passing before the presence of the Lord and not their disembodied bodies. God represents 
these as calling aloud for the punishment of the murderer; and it is evident that Cain expected to fall by the 
hands of some person who, from his consanguinity, had the right of the avenger of blood; for now that the 
murder is found out, he expects to suffer death for it.  See Ge 4:14. 
 

Important Points 

1. Sin coming back upon the sinner: Two brothers started to go West to seek their fortune. One had 
money, the other had not. When they got to the frontier, the one without money murdered the 
other, and taking his money fled to California. Doctors took the head of the murdered man and 
preserved it in alcohol. No ]proof of the murder could be found. No one was present when the deed 
was done. The brother was accused, but declared his innocence. No one was there but he and God. 
He was brought before jury and judge and declared his innocence. The dead face of his brother was 
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brought into court. He gazed on it, he fainted and fell to the floor, and confessed his sin. There is a 
time when all these unconfessed sins will come in before us, tramp, tramp, tramp, till they all come 
back. (Dr. Talmage.) 

2. Sin its own detective: One night in Edinburgh a person awoke to find that his house had been 
plundered. The alarm was raised, nor was it long ere the officers of justice found a clue. The thief, 
wounding his hand as he escaped by the window, had left a red witness behind him. The watchman 
flashed his lantern upon the spot. Drop by drop the blood stained the pavement. They tracked it on 
and on and ever on, till their silent guide conducted them along an open passage and up a flight of 
steps, stopping at the door of a house. They broke in and there they found the bleeding hand, the 
booty, and the pale criminal. And so unless they be forgiven, washed away in the blood of Jesus, 
shall your sins find you out. (T. Guthrie, D. D.) 

3. The punishment of sin: We might illustrate the evil of sin by the following comparison: “Suppose I 
were gems along a street and were to dash my hand through a large pane of glass, what harm would 
I receive?” “You would be punished for breaking the glass.” “Would that be all the harm I should 
receive?” “Your hand would be cut by the glass.” Yes; and so it is with sin. If you break God’s laws, 
you shall be punished for breaking them; and your soul is hurt by the very act of breaking them. (J. 
Inglis.) 

4. Everlasting punishment: If you cut a gash in a man’s head you may heal it; but you can never rub 
out, nor wash out, nor cut out, the scar. It may be a witness against you in his corpse: still, it may be 
covered by the coffin, or hidden in the grave; but then it is not till decomposition shall take place 
that it shall entirely disappear. But if you smite a soul, the scar remains: no coffin or grave shall hide 
it; no revolution, not even the upturning of the physical universe, shall obliterate it; no fire, not even 
the eternal furnaces of hell, shall burn it out. (Dr. Thomson.) 

5. Blood will out! How strangely deeds of blood are disclosed! Two French merchants, relates Clarke, 
were travelling to a fair, and, while passing through a wood, one of them murdered the other, and 
robbed him of his money. After burying him to prevent discovery, he proceeded on his journey; but 
the murdered man’s dog remained behind. His howling attracted passers-by, who were led to 
search the spot. The fair being ended, they watched the return of the merchants; and the murderer 
no sooner made his appearance than the dog sprung furiously upon him. “Be sure your sin will find 
you out.”  

 

The voice of the blood of Abel and the blood of Jesus 

In the first place, JESUS’ BLOOD SPEAKS BETTER THINGS IN GENERAL. What did the blood of Abel say?  
1. Was it not the blood of testimony? When Abel fell to the ground beneath his brother’s club, he bore 

witness to spiritual religion. Our Lord Jesus Christ, being also a testifier and witness for the faith of 
God, spake better things than Abel because He had more to speak, and spake from more intimate 
acquaintance with God. He was a fuller witness of Divine truth than Abel could be, for He brought 
life and immortality to light, and told His people clearly of the Father. Our Lord Jesus Christ had 
been in the bosom of the Father, and knew the Divine secret; this secret He revealed to the sons of 
men in His ministry, and then He sealed it by His blood.  

2. Moreover, the blood of Abel spake good things in that it was the proof of faithfulness. His blood as it 
fell to the ground spake this good thing;--it said, “Great God, Abel is faithful to Thee.” But the blood 
of Jesus Christ testifies to yet greater faithfulness still, for it was the sequel of a spotlessly perfect 
life, which no act of sin had ever defiled; whereas Abel’s death furnished, it is true, a life of faith, but 
not a life of perfection.  

3. Moreover, we must never forget that all that Abel’s blood could say as it fell to the ground, was but 
the shadow of that more glorious substance of which Jesus’ death assures us.  

4. It is well to add that our Lord’s person was infinitely more worthy and glorious than that of Abel, and 
consequently His death must yield to us a more golden-mouthed discourse than the death of a mere 
man like Abel.  
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Now we will enter the very heart of our text, while we remember that THE BLOOD OF JESUS SPEAKS 
BETTER THINGS TO GOD than the blood of Abel did. Now, what might Abel’s blood have said to God? “O 
God, one of Thine own creatures, the product of Thy matchless skill, has been dashed in pieces, and 
barbarously destroyed.” Yet the blood of Abel said more than this; it said, “O God, the blood shed here was 
shed for Thee.” It seemed to say, “If it were not for love of Thee, this blood had not been shed!” Do you hear, 
what a cry the blood of Abel must have had? But we are not left to conjecture as to the power of that cry, for 
we are told that God heard, and when He heard it He came to reckoning with Cain, and He said, “What hast 
thou done? The voice of thy brother’s blood crieth to Me from the ground.” Can you stand at Calvary now 
and view the flowing of the Saviour’s blood from hands, and feet, and side? What are your own reflections 
as to what that blood says to God? Think now at the cross foot. That blood crieth with a loud voice to God, 
and what doth it say? Does it not say this? “O God, this time it is not merely a creature which bleeds, but, 
though the body that hangs upon the cross is the creature of Thy Holy Spirit, it is Thine own Son who now 
pours out His soul unto death. O God, it is Thine only-begotten One, dear to Thyself, essentially one with 
Thee, one in whom Thou art well pleased, whose obedience is perfect, whose love to Thee has been 
unwavering--it is He who dies. O God, wilt Thou despise the cries and the tears, the groans, the moans, the 
blood of Thine own Son? Most tender Father, in whose bosom Jesus lay from before the foundations of the 
earth, He dies, and wilt Thou not regard Him? Shall His blood fall to the ground in vain?” Then, moreover, 
the voice would plead, “It is not only Thy Son, but Thy perfectly innocent Son, in whom was no necessity for 
dying, because He had no original sin which would have brought corruption on Him, who had moreover no 
actual sin, who throughout life had done nothing worthy of death or of bonds. O God, it is Thine only-
begotten, who, without a fault, is led as a lamb to the slaughter, and stands like a sheep before her shearers. 
Canst Thou see it, Thou God of all, canst Thou see the infinitely holy and just Son of Thy heart led here to 
die--canst Thou see it, and not feel the force of the blood as it cries to Thee? “Yet over and above this the 
blood must have pleaded thus with God:--“O God, the blood which is now being shed, thus honourable and 
glorious in itself, is being poured out with a motive which is Divinely gracious. He who dies on this cross 
dies for His enemies, groans for those who make Him groan, suffers for those who thrust the dart into His 
soul, and then mock at the agony which they themselves have caused. O God, it is a chain for God in heaven 
which binds the victim to the horns of the altar, a chain of everlasting love, of illimitable goodness.” Now, 
dear friends, you and I could not see a man suffer out of pure benevolence without being moved by his 
sufferings, and shall God be unmoved? the perfectly holy and gracious God, shall He be indifferent where 
you and I are stirred to deep emotion? Abel’s blood had mighty prevalence to curse, but Jesu’s blood has 
prevalence to bless the sons of men.  

 
Furthermore, JESUS’ BLOOD SPEAKS BETTER THINGS TO US IN OUR OWN HEARTS than the blood of Abel. 
Oh, it must have been a remembrance clinging like a viper around the murderer wherever he might be! He 
might well build a city, as we are told he did, in order to quench these fiery remembrances. Then would the 
thought come upon him, “You slew him though he was your brother.” The innocence of his victim, if Cain 
had any conscience, must have increased his uneasiness, for he would recollect how inoffensively he had 
kept those sheep of his, and had been like one among them, so lamblike, that shepherd man himself, a true 
sheep of God’s pasture. “Yet,” would Cain say, “I slew him because I hated God, the God before whose bar I 
am soon to stand, the God who set this mark on me.” Can you picture the man who had thus to be daily 
schooled and upbraided by a brother’s blood? It needs a poet’s mind to teach him. Think how you would 
feel if you had killed your own brother, how the guilt would hang over you like a black cloud, and drop 
horror into your very soul. Now, brethren, there is more than equal force in the cry of the blood of Jesus, 
only it acts differently, and it speaketh better things. Let it be remembered, however, that it speaks those 
better things with the same force. Comforts arise from the blood of Jesus as powerful as the horrors which 
arose from the blood of Abel. Just in proportion as thought of murder would make Cain wretched, in the 
same proportion ought faith to make you happy as you think upon Jesus Christ slain; for the blood of Christ, 
as I said at the beginning of the sermon, cannot have a less powerful voice; it must have a more powerful 
voice than that of Abel, and it cries therefore more powerfully for you than the blood of Abel cried against 
his brother Cain.  
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Two or three words to close with. JESUS’ BLOOD, EVEN IN MY TEXT, SPEAKS BETTER THINGS 
THAN THAT OF ABEL. It speaks the same things, but in a better sense. Did you notice the first text? 
God said unto Cain, “What hast thou done?” Now, that is what Christ’s blood says to you: “What hast 
thou done?” My dear hearer, dost thou not know that thy sins slew the Saviour? If we have been 
playing with sin, and fancied it to be a very little thing, a trifle to play with and laugh at, let us 
correct the mistake. Our Saviour hangs on the cross, and was nailed there by those sins of ours; 
shall we think little of them? What I want mainly to indicate is this. If you notice in the second text, 
this blood is called “the blood of sprinkling.” Whether Abel’s blood sprinkled Cain or not I cannot 
say, but, if it did, it must have added to his horror to have had the blood actually upon him. But this 
adds to the joy in our case, for the blood of Jesus is of little value to us until it is sprinkled upon us. 
Faith dips the hyssop in the atoning blood and sprinkles it upon the soul, and the soul is clean. 
There is another matter in the text with which I conclude. The apostle says, “We are come to the 
blood of sprinkling.” He mentions that among other things to which we are come. Now, from the 
blood of Abel every reasonable man would flee away, He that has murdered his fellow desires to 
put a wide distance between himself and the accusing corpse. But we come to the blood of Jesus. (C. 
H. Spurgeon.) 

 
Thus from the days of Abel has pleaded the blood of the saints:--“How long, O Lord, wilt Thou not 
judge and avenge our blood?” Thus the voice has been going up for ages from the ground, from the 
cell, from the cave, from the rock, from the glen, from the moorland, from the flood, from the flame, 
from the scaffold. What spot of Europe, not to take in more, is there from which this cry is not 
ascending? From the plains of Italy, from the valleys of Piedmont, from the dungeons of Spain, from 
the streets of Paris, from the stones of Smithfield, from the fields of Ireland, from the moors of 
Scotland; from all these has been ascending for ages the cry, “How long!” a cry unsilenced and 
unsatisfied; deepening and swelling as the ages roll on; a cry which will ere long be fully answered 
by the coming of Him who is the great avenger of blood and rewarder of His saints. (H. Bonar, D. D.) 

 

The Rev. Rowland Hill, preaching on one occasion from this text at Cowes, began his sermon as follows: “In 
my way to your island, I visited the county jail at Winchester, and there I saw many who were accused of 
heavy crimes, but who seemed careless and indifferent, and to have but little sense of their awful situation. 
But one young man attracted my attention: he kept separate from the rest, and seemed very much troubled. 
I went up to him and said, “And what have you done, young man?” “Sir,” said he, deeply affected, “I have 
done that which I cannot undo, and which has undone me.” This, my dear friends, said the minister, “is the 
situation of every one of you. You have each of you done that which has undone you, and which you cannot 
undo.”  

 

Coleridge tells of an Italian who assassinated a nobleman in Rome, and fled to Hamburg for safety. He had 
not passed many weeks before, one day, in the crowded street, he heard his name called by a voice familiar 
to him; he turned short round, and saw the face of his victim looking at him with a fixed eye. From that 
moment he no peace: at all hours, in all places, and amidst all companies, however engaged had he might 
be, he heard the voice, and could never help looking around; and whenever he so looked round he always 
encountered the same face, staring close upon him. The Italian said he had struggled long, but life was a 
burden which he could now no longer bear; and he was resolved to return to Rome, to surrender himself to 
justice, and expiate his crime on the scaffold.  

 

Truth about Hell 

It would be unjust to end the article without talking about hell, the very common name ascribed to place of 
darkness where the departed souls go for everlasting consummation. Sometimes referred to hades and 
sheol. What does these words mean? 
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Hell = 07585.  lwav  sh@'owl,  sheh-ole'  

Search for 07585 in KJV 

 or shol {sheh-ole'}; from 7592; Hades or the world of the dead (as if a subterranean retreat), including its 
accessories and inmates:--grave, hell, pit.  

 See Hebrew 07592 (sha'al) 

 

Hades = Adhv  hades,  hah'-dace  

Search for 86 in KJV 

 from 1 (as negative particle) and 1492; properly, unseen, i.e. "Hades" or the place (state) of departed 
souls:--grave, hell.  

 See Greek 1 (a)  

See Greek 1492 (eido) 

 

From the above, we find that hell and hades is pit or grave. It will be important to see how this word has 
been used in the Bible to understand what it really means 

 

Matthew 18:9: And if thine eye offend thee, pluck it out, and cast it from thee: it is better for thee to 
enter into life with one eye, rather than having two eyes to be cast into hell fire. 

 

We ask the Bible what is hellfire and where will it burn? Where will the wicked really burn? 

 

2Pe 3:7 But the heavens and the earth, which are now, by the same word are kept in store, reserved 
unto fire against the day of judgment and perdition of ungodly men. 

 

From the above verse we are given a glimpse of where the wicked shall burn in hell fire and it’s no other 
place than here on earth after they have been resurrected from the pit or grave according to John 5:28, 29 

 

Marvel not at this: for the hour is coming, in the which all that are in the graves shall hear his voice, 

 

And shall come forth; they that have done good, unto the resurrection of life; and they that have done 
evil, unto the resurrection of damnation. 

 

Rev 20:13: And the sea gave up the dead which were in it; and death and hell delivered up the dead 
which were in them: and they were judged every man according to their works. 

 

The very fire that consumes the wicked and cleanses the earth does not come from any hidden place called 
hell but comes from God. So the argument that there is a hell fire burning somewhere called purgatory does 
not meet the simplistic reading of the scriptures, notice: 

 

Rev 20:14: And death and hell were cast into the lake of fire. This is the second death. 

 

Rev 20:9: And they went up on the breadth of the earth, and compassed the camp of the saints about, 
and the beloved city: and fire came down from God out of heaven, and devoured them. 
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This very fire called hell fire is the one that destroys evil root and branch that Peter has said is reserved to 
burn the heavens and earth to rid it of sin. That fire is still reserved and will come from God himself to 
cleanse the earth before it is made anew (cf Rev 21:1). 

  

Conclusion 

1. The verse 1Pet 4:6 do not prove purgatory doctrine but shows that the dead shall be judged as the 
living that’s by means of the gospel they heard. 

2. 1Pet 3:18-20 Shows that Jesus did not go to the souls in purgatory that perished during the flood 
but through his spirit used Noah to preach to the antediluvians when they were shut in the prison 
of disobedient before the flood just by his spirit uses his servants today as they preach the message 
of righteousness. 

3. Rev 6:9 does not either prove purgatory just as Gen 4:10 does not prove the blood can have a literal 
voice as the two verse are speaking the same thing. 

 

The immortality of soul and purgatory doctrines are in themselves hell and purgatory doctrines to lull the 
professed Christians from having victory over sin thinking and assuming that there is a place they suffer a 
little then re-admitted to heaven. We must have victory over sin before death brethren lest we sleep the 
sleep of death only to awake to be condemned forever. 

 

Heb 9:27: And as it is appointed unto men once to die, but after this the judgment: 

 

Isa 8:20: To the law and to the testimony: if they speak not according to this word, it is because there is 
no light in them. 

 

BLESSINGS 


