
I believe in the God Ellen White believed in! 

Many Adventists might make this claim whilst holding varying views about God. This happens when people take 

only a selection of expressions coming from the pen of Ellen White and add to it assumptions from their own 

understanding of expressions. This post is not to say that I believe in the God Ellen White believed in above the God 

of the Bible, for I believe they are one and the same. This is just something I put together because so many people 

seem to only choose the pieces that are convenient to their belief and leave out the rest.  

For example, many people cling to the "heavenly trio" statement or the "three 

persons/personalities/powers/dignitaries" statements and place upon them a trinitarian baggage. While I can 

concede that Ellen White came as close as she COULD come to making trinitarian expressions, examination of the 

context of literary borrowing shows that she avoided crossing the line. When examining her statements on the 

relationships between God the Father and Christ the Son, as well the relationship of These Two to the Holy Spirit, 

we can see what she truly believed about God. If you want to call her fleshed out belief a "trinity", then I am 

trinitarian. But along with Ellen White, I would be a unique kind of trinitarian indeed. Here is what Ellen White 

believed... 

Ellen White believed that "[t]he Ancient of Days is God the Father" (GC 479) and that he is the "Sovereign of the 

universe" (PP 34). She believed that the Father is the "great Source of all" (DA 21), which must include Christ, for 

she believed that "God is the Father of Christ" (8T 268). When speaking quantitatively, she professed the belief that 

"the glory of the Father" was "the fullness of the Godhead" (COL 115). 

To Ellen White, Christ was God qualitatively, but not quantitatively, and she stated that "[t]he Lord Jesus Christ, the 

only begotten Son of the Father, is truly God in infinity, but not in personality" (UL 367). She believed that "Christ 

and God are two distinct personages" (RH June 1, 1905). She believed that the "Father [is] a person and [has] a 

form like" Jesus, who told her "I am the express image of My Father's person." (EW 77). She believed that the "God 

and Christ" "are one in purpose, in mind, in character, but not in person" (MH 422).  

She believed that "Christ is the Son of God" (8T 268). For Ellen White, Christ was "not a son by creation, as were the 

angels, nor a son by adoption, as is the forgiven sinner, but a Son begotten in the express image of the Father's 

person, and in all the brightness of his majesty and glory, one equal with God in authority, dignity, and divine 

perfection" (ST May 30, 1895). Ellen White believed that Christ was a Son before the incarnation, where "He gained 

in a new sense the title of the Son of God" (ST August 2, 1905). Regarding the first sense, she believed that "[t]he 

Eternal Father, the unchangeable one, gave his only begotten Son, tore from his bosom Him who was made in the 

express image of his person" (RH July 9, 1895). Ellen White believed that Christ was the Wisdom of God speaking in 

Proverbs 8:22-31 (PP 34; RH April 5, 1906; ST February 22, 1899; ST August 29, 1900; ) and connected this with John 

chapter one. She believed Christ was "the Word of God,--God's thought made audible" (DA 19). Ellen White did not 

attempt to go beyond what was revealed by asking when Christ was born, but believed "His divine life could not be 

reckoned by human computation" and that "[t]he existence of Christ before His incarnation is not measured by 

figures" (ST May 3, 1899). From the moment He was begotten "in the dateless ages" "there never was a time when 

He was not in close fellowship with the eternal God" (ST August 29, 1900).  

Ellen White believed that "Christ the Word, the only begotten of God, was one with the eternal Father,—one in 

nature, in character, and in purpose,—the only being in all the universe that could enter into all the counsels and 

purposes of God" (GC 493). She applied Zechariah 6:12-13 to God and Christ saying that in this passage "are made 

plain" "[t]he relation between the Father and Son, and the personality of both" (8T 269). Ellen White believed that 

"[t]o Christ has been given an exalted position. He has been made equal with the Father. All the counsels of God 

are opened to His Son" (8T 268). She believed that "[a]ll things Christ received from God, but He took to give" (DA 



21). For Ellen White, Christ "and the Father were of one substance" - Divinity - "possessing the same attributes" (ST 

November 27, 1893). While in the highest sense Ellen White maintained that "The great Jehovah" was God the 

Father (2SP 396), she also believed that "Jehovah is the name given to Christ" (ST May 3, 1899). Christ could claim 

most of the names and titles of God the Father because "Christ is the wisdom of God. He is the great "I AM" to the 

world" (ST December 12, 1895). This is because Ellen White believed that "[a]ll communication from heaven to 

earth since Adam's fall has come through Christ" (GCDB Februrary 4, 1893). Ellen White believed that Christ also 

has the same self-perpetuating life that the Father has, "life original, unborrowed, underived" (DA 530) meaning 

that He is a "fountain of life" (Lt 309, 1905). Ellen White believed that "[t]he Father and the Son alone are to be 

exalted (YI July 7, 1898).  

Ellen White believed that "Satan in heaven, before his rebellion, was a high and exalted angel, next in honor to 

God's dear Son" (1SP 17; RH February 24, 1874). She believed that it is now Gabriel "who stands next in honor to 

the Son of God" (DA 99). Ellen White believed that "[s]in originated with him who, next to Christ, had been most 

honored of God and was highest in power and glory among the inhabitants of heaven" (PP 35). She believed that 

Lucifer "was next to Christ in exaltation and character" but that he "became jealous of Christ" and "was envious of 

the position that was held by Christ and the Father" (RH October 22, 1895). Ellen White believed that Lucifer 

"covet[ed] the glory with which the infinite Father had invested His Son" (PP 35). At this time, Ellen White believed 

that "[t]he King of the universe summoned the heavenly hosts before Him, that in their presence He might set forth 

the true position of His Son and show the relation He sustained to all created beings. The Son of God shared the 

Father's throne, and the glory of the eternal, self-existent One encircled both... Before the assembled inhabitants of 

heaven the King declared that none but Christ, the Only Begotten of God, could fully enter into His purposes, and to 

Him it was committed to execute the mighty counsels of His will. The Son of God had wrought the Father's will in 

the creation of all the hosts of heaven; and to Him, as well as to God, their homage and allegiance were due. Christ 

was still to exercise divine power, in the creation of the earth and its inhabitants" (PP 36). Ellen White believed that 

"God said to His Son, 'Let us make man in our image'" (EW 145). 

Ellen White believed in the majesty of divinity, saying "The greatness of God is to us incomprehensible. 'The Lord's 

throne is in heaven' (Psalm 11:4); yet by His Spirit He is everywhere present" (Ed. 131). Ellen White did not believe 

it was "essential for us to be able to define just what the Holy Spirit is" (AA 51), nor did she speculate upon "the 

nature of the Holy Spirit" which she said was "a mystery" (AA 52), though she did make it clear WHO the Holy Spirit 

is. Ellen White believed that "[t]he Holy Spirit is a free, working, independent agency" and that "the God of Heaven 

uses his Spirit as it pleases him" (RH May 5, 1896). To her, "[t]he divine Spirit that the world's Redeemer promised 

to send, is the the presence and power of God" (ST November 23, 1891). She believed that "[i]n giving us His Spirit, 

God gives us Himself, making Himself a fountain of divine influences to give health and life to the world" (7T 293). 

Ellen White, regarding the Holy Spirit to be given after Christ's resurrection believed it was the "omnipresence of 

the Spirit of Christ, called the Comforter" (14MR 179), that it was Christ's "spiritual life" (3SP 242), the "impartation 

of the life of Christ" (DA 805), the "life of his life" (RH January 5, 1911), the "soul of His life" (RH May 19, 1904), the 

"breath of spiritual life to the soul" (DA 805), "the Christ-life" (DA 805), and "the Christ-power" (MS 92, 1901). Ellen 

White often used familiar terms of her peers to describe what she believed, saying that the Holy Spirit was the 

"representative" of Christ, saying, "[t]he Lord Jesus acts through the Holy Spirit, for it is his representative" (RH 

February 10, 1903). She understood that Christ "would represent Himself as present in all places by His Holy Spirit, 

as the Omnipresent" fater stating that "[t]he Holy Spirit is Himself, divested of the personality of humanity, and 

independent therof" (14MR 23).  

Ellen White understood that "[t]he Saviour is our Comforter", something she had "proved Him to be (8MR 49) and 

believed that "Christ comes as a Comforter to all who believe (8MR 57). She believed that "Christ not only gave 

Himself for but to His disciples" and that this was "the inspiration of His sanctifying spirit" (ST October 3, 1892). 



When giving commentary Matthew 28, Ellen White has Christ saying "Go to the farthest part of the habitable globe 

and be assured that My presence will be with you even there... I will be with you always, helping you to perform 

your duty, guiding, comforting, sanctifying, sustaining you, giving success in speaking words that shall draw the 

attention of others to heaven" (AA 29). She believed that while Christ was "absent in person" that is bodily, 

"through the Comforter He would still be with them" (DA 277). Ellen White believed that "[i]f we keep our minds 

stayed upon Christ, He will come unto us 'as the rain, as the latter and former rain unto the earth'" (COL 66). Ellen 

White believed that the Holy Spirit "proceeds from the only begotten Son of God (RH April 5, 1906), and likened it 

to "[t]he sap of the vine, ascending from the root", "the life-giving power of the Holy Spirit, proceeding from the 

Saviour (AA 284). In summary, Ellen White believed that the Holy Spirit was Christ's "person, the divinity of his 

character" (RH April 5, 1906). 

Because Ellen White understood the economic agency of the Spirit to act distinctly to where God the Father and 

Christ are bodily located, she called it "the mighty agency of the third person of the Godhead" (DA 671). However, 

she never described it as an individual person in the same way she spoke of God and Christ. Ellen White used words 

like "office" (14MR 174), "medium" (5T 634), "agency" (MH 417), "influence" (AA 49), "power" (SW November 28, 

1905), "essence" (2MR 335) to show that economy is in focus when speaking of the Holy Spirit. When Ellen white 

lists the Father, Son and Holy Spirit together, she does so under terms which have economic meanings such as 

"powers" (RH July 18, 1907), "dignitaries" (6BC 1075), "persons" (6BC 1074). When interacting with a trinitarian 

book, she coined the term "heavenly trio" to replace the explicitly terms "Trinity" and "Triune God" rather than 

quote them as expressing her belief. Though she frequently listed the Father, Son and Holy Spirit together under 

economic terms when discussing Matthew 28:19, she also maintained the theology of the relationships between 

these three. She believed that there is "one God and one Saviour; and one Spirit--the Spirit of Christ" (9T 189). 

Quoting Matthew 28:19 one time she enlarged it, speaking of "the name of the Father [a personal God,] and of the 

Son [a personal Prince and Saviour], and of the Holy Ghost [sent from heaven to represent Christ]" (HM July 1, 

1897).  

All of these relational elements above come into play in the modifications Ellen White made to a trinitarian 

statement about the Father, Son and Holy Spirit (see this study for full details -  

"The Father is all the fullness of the Godhead bodily, and is invisible to mortal sight." 

1. By including the idea of "invisible to mortal sight", Ellen White opposes the teaching of of some trinitarian belief 

systems that God is "without body or parts".  

"The Son is all the fullness of the Godhead manifested. The Word of God declares Him to be 'the express image of 

His person.' 'God so loved the world, that He gave His only-begotten Son, that whosoever believeth in Him should 

not perish, but have everlasting life.' Here is shown the personality of the Father." 

2. By including the reference to "the express image of His person", Ellen White further strengthens the fact that 

God the Father and Christ have bodily forms, recalling one of her earliest visions. 

3. By including John 3:16, she upholds her belief in Christ as the begotten Son of God. 

"The Comforter that Christ promised to send after He ascended to heaven, is the Spirit in all the fullness of the 

Godhead, making manifest the power of divine grace to all who receive and believe in Christ as a personal Saviour.  

4. Ellen White remains consistent in defining the Holy Spirit ("IN all the fullness of the Godhead...") differently to 

the Father and Son ("IS all the fullness of the Godhead...") and it is in harmony with her identification of the Spirit 

as the agency of the Father and Son separate from Their bodily location.  



There are three living persons of the heavenly trio; in the name of these three great powers --the Father, the Son, 

and the Holy Spirit--those who receive Christ by living faith are baptized, and these powers will co-operate with the 

obedient subjects of heaven in their efforts to live the new life in Christ." 

5. Ellen White comes as close to the line of trinitarianism as she can but refuses to compromise the positive beliefs 

she holds on God, Christ and the Spirit, coining the term "heavenly trio" to replace "Triune God/Trinity". 

6. Ellen White focuses the list of three towards economic terms such as "three great powers" and "these powers". 

The word "person" in her day could also be an economic term meaning "character of office".  

Thus, Ellen White, through all her writings, consistently held to a view which is very different from the trinitarian 

creeds, including that of the modern SDA Church. Her use of some trinitarian language fits with her "policy" to "not 

make prominent the objectionable features of our faith, which strike most decidedly against the practices and 

customs of the people, until the Lord shall give the people a fair chance to know that we are believers in Christ, that 

we do believe in the divinity of Christ and in His preexistence" (TM 253). 


